Abstract Roman descriptions of remote and strange north-western peoples were fraught with images of wildness and an idea of the 'barbaric'. Barbari was a term loaded with negative connotations, the antithesis of the concept of Roman humanitas.
Introduction
By 1834, when Sir Harry Smith charged on horseback from Cape Town to the frontier of the Cape Colony 2 to fight the Xhosa people in what would become known as the Sixth Frontier War, he had already been serving in the British army for almost thirty years, seeing military action in South America, Spain and the American colonies.
3 During Smith's involvement in the administration of the 1 'Benjamin Franklin Quotes' at: www.nationallibertyalliance.org/files/docs/foundingdocs/Franklin%20Quotes.pdf 2 Smith, H in Moore Smith 1901, vol. 2. pp. 12-16 (Hereafter referred to as 'Smith, Autobiography'. eastern districts of the Cape Colony, he insisted on implementing a policy that had an immediate impact on the lives of the Xhosa people living under his authority after the Sixth and Seventh Frontier Wars (1834 and again 1847 -1852 . This policy was based on his belief that it was his duty to 'civilise' (a controversial term discussed in more depth below) other groups of people who lived differently from the English. While Smith's beliefs would have been influenced by prevailing ideologies at the time, 4 his particular views of the 'other' and methods of 'civilising' also appear strongly similar to Roman writings before AD 300 5 on Germans, Gauls and Britons. 6 This is not entirely surprising if one keeps in mind that being educated and well-read around the turn of the nineteenth century, Smith was familiar with Latin literature, 7 a fact that is obvious from various quotations in his writings, 8 which were surely quoted from memory.
4
Ideologies that became increasingly prominent in the 'West' during the nineteenth century were 'Christianising' and 'civilising'. They were spread and supported by the missionary (Jahoda 1999:143) and humanitarian movements (Strobel 2008:73-75, 80 ).
Crais also writes of a colonial identity that emerged among the settler elite in the Eastern Cape that rested on the idea of themselves as 'civilised' and the 'other' as 'savage' (Crais 2001:95, 121, 125-146) .
5
I chose to halt my research before the introduction of Christian doctrine into Roman government, as it would have added another dimension to the study of Roman conceptions and ideas, the scope of which cannot be justly dealt with in an article of this length, although the implications are worth further investigation.
6
My reasons for focusing on Roman views of north-west European peoples is that much scholarship has already focused on Orientalism and Greco-Roman views and ideas of the Eastern 'other' (Said 1978 , Hirsch 1985 , Lester 1998b :2, King 1999 , Macfie 2002 , Varisco 2007 , Gruen 2010 :1, Hirsch 1985 . Woolf is one of the few scholars to recently focus on the portrayals of people of the 'Roman West' (Woolf 2011) . I, like many before me (as pointed out by Woolf 2011:2), am fascinated by the analogy and hope to highlight the irony behind British views of the 'barbarous other', since they were once, as a people, viewed as exactly that by the Romans whom they culturally revered. Cf. 'The idea that even Britain had to undergo "Romanization" before reaching its potential as a nation was critical for their use of the Roman model for their new empire in India '. Mantena 2011:58. 7 Nineteenth century British education was dominated by the classics (Stray 1998 , Stray 2001 , Woolf 2011 . Harry Smith, in particular, mentions briefly in his autobiography that he was 'taught natural philosophy, classics, algebra and music' (Smith, Autobiography vol.1, p.1) and it is known that he had knowledge of classical literature and history, some of which he may have learned from his education under Rev George Burgess in a small schoolroom of St Mary's Church in Whittlesea (Moore Smith 1901 :1.1, Harington 1980 :4, Lehmannn 1977 
Defining 'civilisation'
The concept of 'civilisation' is complex. As a foil to images of barbarism, the Romans used the word humanitas, which they identified with being Roman. Woolf relates humanitas to the Greek concepts of philanthropia and paideia, a general regard for human worth and culture as intellectual property of an educated and cultivated person (Woolf 1998 :55 cf. Wilkinson 1982 :231, Veyne 1993 . He also defines humanitas as embracing other Roman concepts such as benevolentia, observantia, mansuetudo, facilitas, severitas, dignitas, and gravitas while connected with concepts such as religio, fides and mores (Woolf 1998:55 
To be a 'civilised' Roman
Roman views on the nature of 'barbarism' and 'civilisation' are illuminating. In his speech against the exploitation of provincials by Verres, governor in Sicily, Cicero describes Verres as barbarous by association and in character. 30 In his defence of Sulla, Cicero refers to Catiline and other Romans as being more barbarus than 'barbarous' nations. 31 Here Cicero is attributing barbarous, uncivilised traits to Romans, as he does again when he comments on civilised conduct as a type of behaviour which he intimates Mark Antony lacks.
32 As much as these were rhetorical means by which he could further discredit his opponents in judicial cases and speeches, by the use of what were obviously widely accepted understandings of civilisation and barbarism, 33 I would argue that Cicero viewed any individual as capable of being or behaving in a barbarous or civilised way, and he states more than once that barbarism and civilisation were based on manners and character rather than on language or nationality.
34 Unlike the view of the ancient Greeks who defined a 'barbarian' as a non-Greek in speech, ethnicity or descent, the ancient Romans were more inclined to view civilisation in terms of culture and customs
35
-that which could be 'learnt', rather than being innate. Veyne notes that humanitas was viewed by Romans as a merit, rather than a universal trait and that, like plants, humans were either wild or 'cultivated'.
36
The essential capability of man to learn how to be civilised 37 was affirmed by Roman writers in the explanation of their own history. Cicero writes of civilisation as being born in Greece and spreading to Rome, through all the earth to all other peoples 38 -what he perceived to be 'the natural course of human history'. Woolf argues that in conquering Greece and appropriating much of its culture in order to negotiate Roman identity as 'civilised', in the face of being 'barbarian' by Greek definition, the Romans redefined the concept to something that could be 'learnt' and 'adopted' (Woolf 1998 :58-60 cf. Woolf 2011 . It is possible that this definition also appealed to the English as their identity as 'civilised' was threatened by the description of Britons as 'barbarians' by the Romans unless they too viewed civilisation as something that 'progressive' societies adopted. By contrast, Veyne argues that the Romans needed to adopt Hellenistic traditions and the Greek language to prove that they knew the manners of the great international civilisation that Hellenism represented (Veyne 1993:356 Civilisation was presented as a 'state of society' that applied to the whole of mankind.
41
How 'civilisation' was imagined to be 'learnt' or adopted is another question. Valerius Maximus comments on the charm of humanitas as being able to 'find its way into the savage nature of barbarians softening the grim fierce eyes' of Rome's enemies. 42 Roman writers often describe Germans, Gauls or Britons as being more or less barbarous or civilised than others depending on their proximity to and contact with Roman goods, customs and culture. 43 In a letter to his brother Quintus, Cicero outlines the duty of the Romans to bestow upon other nations that which was given to the Romans themselves by the Greeks, civilisation, and that it was incumbent upon a man to study the 'other', consider their welfare and security, and to teach them the lessons of arts and studies. 48 Pliny the Elder describes Rome as the nursling and mother of all other lands, chosen by the gods to unite scattered peoples, bring them together with language and to give to mankind humanitas.
49
Granted, we are only able to study a small fragment of surviving Latin literature, but it was this same literature that was available to men like Sir Harry Smith to read and reflect on.
Smith's civilising mission
For the most part, Smith, like the Romans, believed that 'civilisation' was something that could be 'learnt'. 50 He viewed humanity as balanced between 'savagery' and the 'educated Christian'.
51 He remarks on 'barbarism' as a 'state of comments on the habits of the Britons as more barbarous than others (Strab. 4.5.2). This concept is also discussed in Schadee 2008 :167-168, Rawlings 1998 :172, Balsdon 1979 65. Riggsby makes an interesting point of how Caesar portrays Gaul as a place of 'bad civilisation' but further Germany as a place of 'no civilisation' (Riggsby 2006:122 human nature' 52 and, similarly to Cicero's description of the Romans, describes the English as once naked, ignorant and cruel before they discovered Christianity and advanced towards civilisation. 53 Smith remarks on uncivilised conduct as a 'habit', one that was thrown off by the English a long time ago, 54 although he describes the pillage and rape by the British military in Badajoz 55 as 'civilized man let loose of morals, a far greater beast than the savage, more refined in cruelty' 56 -as if although they still had the capacity to act barbarously they did so in a more 'refined' way.
Despite initial outbursts that the Xhosa people were 'irreclaimable' from barbarism, 57 Smith soon began to write of the possibility of the Xhosa people progressing and striding toward civilisation.
58 What brought about this change was a radical modification in policy initiated by Sir Benjamin D'Urban, his superior, who, instead of driving the Xhosa over the Kei River, which proved an impossible task, 59 decided to follow the advice first given to him by Dr John Philip, an influential missionary at the Cape and supporter of the humanitarian movement in London. 60 Philip had advised D'Urban that he would not object to the annexation of more land from the Xhosa, provided that he civilise them on their land, 'on the plan adopted by the ancient Romans'. 61 57 Smith, Letters to D'Urban 21 July 1835, 16 Aug 1835 in Letterbook. According to Mostert, the word 'irreclaimable' was used several times by D'Urban and Smith to describe Xhosa in order to justify the treatment of them by the British, from Hintza's death to the annexation of more land, and the phrase enraged the humanitarian party and missionary movements in London and the Cape for its implications on the futility of missionary endeavours. (Mostert 1992 :727, 736, Crais 2001 . Lester argues that the discourse of the Xhosa as too savage to be reclaimed was common among the frontier settlers and many administrators, Smith and D'Urban particularly (Lester 1998b:8-10 
61
Report of Aborigines Committee 1836, quoted in Walker 1957:190. example', 62 Smith soon took on the task wholeheartedly and, as Lester puts it, 'as if intended all along, a discourse of their experimental 'civilisation' was developed '. 63 Taking D'Urban's policy further, Smith envisaged a 'new era … opening to the world in respect to civilisation'. 64 Smith hoped that Christianity and civilisation would in time be established from Queen Adelaide province to Natal, 65 as neighbouring nations would by imitation and example adopt civilisation. 66 In these broad visions we see Smith adhering to the idea that civilisation spreads by proximity, whereas when he wrote more specifically about his plans he very forcefully emphasised his intention to actively civilise the Xhosa 67 rather than the circumstantial implications of the 'spread' of 'civilisation'. Smith believed the Xhosa capable of advancing in civilisation only if they followed his rules 68 and, according to Mostert, he viewed it his duty and divine calling to bring about that change.
69
Many of the methods Smith claimed to intend to use to bring about the civilisation of the 'other' have some striking similarities to the images we have of Roman precedent. Smith writes of promoting the pleasures and desire of wealth brought about by civilisation and commerce, 70 of leading by quiet and impressive persuasion, urging and inspiring the Xhosa by example and right conduct, by instilling respect, restraint, industry, religion and an admiration of Englishmen.
71
He believed it imperative that British leaders act with decision, judgement and equity 72 and that good conduct, character and manners be impressed upon the 'other' by example in this new system. 73 He spent hours a day, he claims, with chiefs on the subjects of trade and improvement, 74 Mostert 1992:763, 950 . This can be compared to the role the idea of divine will played in the Roman conception of an imperial vocation (Woolf 1998:48 he was exciting and inspiring them with the power and regularity of all that was English by shows of pomp and ceremony.
76

Beyond the model of Agricola
The overall tone of Smith's discourse and self-image recalls the description of Tacitus' Agricola in Britain praising 'progress', rebuking those who did not adopt Roman ways, and spurring on rivalry for his esteem. 77 Tacitus goes on to describe Agricola in Britain as giving encouragement to individuals and assistance to communities in the construction of temples, markets and private houses … having the sons of the chieftains educated in the liberal arts.
78 Scholars argue that a provincial governor's role would have been to promote, guide and perhaps provide models for 'civilising projects'. 79 The interaction between the local elite and the Roman governors' entourage was seen as important in influencing local cultural change. 80 Although the provinces were to a large extent administered by the provincial aristocracy, 81 it was to this local elite, whom Rome bolstered up as local magistrates, 82 that most encouragement was given to become like the Romans, encouraged by ideology that was promoted by a provincial governor and his entourage. 83 Roman conceptions of civilisation offered a belief system that was supposed to have convinced an educated elite to be of a shared identity and mission 84 which then would ultimately influence larger groups of native peoples.
85
The image of a leader inspiring by 'example' and encouraging emulation for 'civilised' life, was evidently something that Smith saw himself doing among the Xhosa. However, Smith's efforts to 'civilise' went far further than attempting to inspire and encourage. He sought to introduce British law 86 and a new magistracy system whereby chiefs were appointed as native magistrates and field 76 Smith, Letter to D'Urban 10 Jan 1836 in Letterbook. Ibid., 207-8. 84 Woolf 1998:74-5. 85 Millett 1990:2. 
commandants.
87 According to Walker, D'Urban hoped to substitute colonial law for tribal custom. 88 Smith sought to oblige the chiefs and councillors to wear European clothing 89 and tried to encourage European methods of agriculture and horticulture by introducing schools of industry, teaching the use of implements and making presents to the chiefs of ploughs, harrows and implements of husbandry. 90 Smith wrote to his wife about how he hoped to see the Xhosa taught how to build cottages and how nothing would tend to their civilisation more than cottage living.
91 He later described how his wife would spend hours with the Xhosa chiefs' wives teaching them needlework and Christian morals. 92 He actively sought to control trade and introduce the use and circulation of money, going so far as to prohibit barter.
93
After his recall in April of 1836, consequently blaming the Imperial government for frustrating his efforts, 94 Smith later returned in 1847 as Governor of the Cape and attempted to renew his previous system. 95 He divided Xhosa land into 'counties' with English names, he sought to teach them to plough and to trade and once again envisaged establishing schools where the Xhosa were to learn to speak English.
96 He seems to have believed more than ever in the 'civilisation' of the Xhosa, 97 a conviction that was to falter in the conflict to come, when he learnt of his 'subjects'' rejection of his system. 98 Although he still wrote of the possible 'civilisation' of the 'other', Smith seems to have given up on his methods and Lester argues that the adoption of European clothing was held as one of the most important indicators of transformation as it was the most visible and politically potent (Lester 1998a:229-230) . 90 Smith, Letters to D'Urban 5, 6, 26 Oct 1835 in Letterbook. According to Lester, the use of ploughs in agriculture was part of a wider vision of the transformation of gender roles, where men were expected to work in the fields, not women (Lester 1998a:229) . 91 Smith, Letter to Juana 19 April 1835 in Autobiography. Crais notes the association of huts with 'savagry' (sic) (Crais 2001:138 Peires 1982 :166-7, Mostert 1992 Harington 1980:170. 98 Ibid., 188, 197. efforts to inspire and coerce, and foresaw only being able to forcibly 'civilise' a downtrodden and subjected people -as the Xhosa evidently did not wish to put aside their own culture to adopt foreign ways. In a letter to Grey he stated that the value of civilisation could only be felt by the people eventually after the imposition of strict control and border systems, tight laws and military control.
99
Some of Smith's efforts at direct intervention in the realm of politics, law and economics would seem to bear some similarity to Roman precedent in the western provinces. We are told by Tacitus that councils, magistrates and constitutions were imposed upon the society of the 'other'. 100 Woolf states that Roman generals everywhere were regularly described as setting up and correcting political institutions and laws. 101 Goodman comments on Roman currency being circulated through officials and soldiers and required by taxation.
102 It has been argued that by instituting Roman-style political institutions, laws, currency and a magistracy amenable to the process, the Romans attempted to 'civilise' the 'other', overtly encouraging urbanisation, 103 in Millett 1990 and Woolf 1998 . For discussion on the debate around the ideas of 'Romanisation', 'acculturation', or 'cultural change' specifically see Millett 1990 :1-2, Jones 1991 :115, Hingley 1996 :39-45, Woolf 1997 , Levick 2000 . For a similar argument for the negotiation of British identity and culture in the Cape Colony, see Bickford -Smith 2003. 106 There is general agreement among scholars that there is little evidence for substantial imperial investment of funds in the any civilising process (Woolf 1998 :68-69, 71, Laurence 2001 . For different arguments on whether or not it was Roman policy to actively civilise the 'other' see Woolf 1998 :60-67, Haverfield 1915 :14, 16, Hingley 1996 Veyne argues that the Roman government never sought to civilise the 'other' but that the provincials spontaneously civilised themselves (Veyne 1993:365). successful nor supported by the resources of the British government in his time.
107
But the reality and success of their relative efforts and whether or not the 'other' actually did adopt various cultural practices imposed upon them are less relevant here, 108 than the fact that the discourse and visions ascribed to by both Romans and Smith were remarkably similar.
One must, nevertheless, note an important distinguishing difference between Roman and Smith's idea of 'civilising', namely Smith's connection of civilisation with Christianity. 109 Smith often emphasised Christianity and the missionaries as connected to his 'civilising mission' 110 He saw clergymen, magistrates, religious institutions, schools of industry and the military, all playing vital roles in the successful fulfilment of his goal.
111 At the Cape and elsewhere in the British Empire, Christian missionaries as well as many colonial administrators 107 Mantena 2011:58 conveys a slightly different picture of British India, with greater emphasis on acculturation. During Smith's time civilising efforts remained largely 'ideas' as very limited financial assistance for such programmes was provided by the British government (Strobel 2008:85 ). Smith's efforts, for what they were worth, largely failed. Peires argues that had the system been maintained for much longer after the dissolution of the province of Queen Adelaide, the chiefs would have staged an uprising against the Colony (Peires 1982:114-115) . The supposedly 'ingratiating' and 'humble' chiefs (Smith, Letters to D'Urban 27, 28 Sept 1835, 5, 6, 12 Oct 1835 in Letterbook, Smith, Address to Caffer Chiefs 7 Jan 1836 in Autobiography) had been playing Smith far more successfully than he imagined he was playing them (Mostert 1992 (Mostert :772, 938, 1108 . In flattering Smith, they managed to convince him to give them more land than the government had originally intended (Peires 1982:114) . After a number of letters to D'Urban describing the chiefs as acting amenable to and grateful for his policy (Smith, Letters to D'Urban Sept 1835 in Letterbook), Smith recounts how 'Maqoma prayed so hardly for a small piece of land … that Captain Stretch and myself decided on giving it to him' (Smith, Letter to D'Urban 27 Sept 1835 in Letterbook.) In 1852, faced with another fierce resistance campaign against British rule and the desertion of his most 'loyal' Xhosa police (Mostert 1992 (Mostert :1040 (Mostert -1112 , Smith acknowledged that his efforts had failed and that the Xhosa people should live according to their own laws and customs (Mostert 1992 (Mostert :1073 . Regarding the Xhosa tribes under British protection, he wrote: 'let them alone, we have seized British Kaffraria for no other purpose than to provide a frontier for the Colony' (Smith, Letter to Godlonton 10 Jan 1852 in Godlonton Corresp.). 108 For the Xhosa see van Aswegen (1993:201-211) , Mostert (1992:988) and Lester (1998a:240-241) . For the Roman 'other' see Goodman (1997:214-215) . 109 According to Mostert civilisation depended upon the adoption of Christianity by the Xhosa, which led to Smith's dependence on missionaries for education and conversion (Mostert 1992:766-7) . Although he initially held missionaries in very low regard, he was by 1848 sending them a circular requesting their opinions on the best methods of civilising and Christianising the Xhosa (Mostert 1992:949 sought to both convert and 'civilise' the 'other' and saw these two as interrelated processes, 112 whereas, in any Roman endeavour during the period being studied there was never any imposition of religious morality, and the Romans were indifferent to the 'eternal salvation' of their subjects, 113 unlike the European missionaries. Even so, both Romans and Smith did at times forbid and outlaw religious practices, 114 particularly when they were seen as a political threat to imperial rule. 115 Another unique aspect of Smith's vision of civilising the 'other' was the emphasis on 'industry' and the work ethic as an aspect of civilisation, which is possibly connected with the role of 'labour' which the British saw the 'other' as fulfilling within their economic system. 116 
